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Abstract: Political communication can be defined as the process of delivering political messages from
communicators to communicant in a broad sense. Laws of shari'a and custom have two dominant factors
influencing the dynamics and social structure of society in Aceh, especially Bireuen. In Aceh, these two tools
have an important role in fostering the identity of a religious society. Where there is custom, then there must be
a law that binds it.That the customs prevailing in the Acehnese society should not be contrary to religious law.
Ulema as communicator convey information to the community as a communicant by using the above media as a
tool in conveying the message.
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I. INTRODUCTION

In Aceh, after the signing of the Helsinky MoU between the Government of the Republic of Indonesia
(RI) and the Free Aceh Movement (GAM), some Acehnese ulema responded to political phenomena with
several agendas. Some of dayah (Islamic school) clerics who had previously been tied to the National Political
Party again reinforced their original political relations. There are also others, in the face of the 2009-2014
elections, by establishing their own local political party named PDA (Partai Daulat Aceh). From the result of the
vote, the party did not meet the requirements to return to the next election called degradation. As a result, the
elections of the period 2014-2019 were replaced by the Aceh Peace Party which was also briefly with the PDA.
Meanwhile, others joined the former Free Aceh Movement fighter who founded the PA political party (Partai
Aceh). They are both fighting for this party and to this day still dominate the political atmosphere in Aceh. In
addition, there are other efforts made by dayah ulema as a way to express their political role. The role of the
politics of dayah clerics in responding to political issues is evident with the emergence of Aceh Ulama
Association (HUDA) post-reform era whose main agenda is to support the discourse of the implementation of
the referendum in Aceh. Furthermore, after the signing of a memorandum of understanding of the peace
agreement between the government of the Republic of Indonesia and the Free Aceh Movement in Helsinky was
used by some of the dayah scholars to express their socio-political roles. Although the Association of Acehnese
Ulema (HUDA) was formed on the basis of strengthening the silaturrahmi among Acehnese ulema in order to
foster humanity in accordance with the teachings of Islam through the development of Islamic activities in order
to achieve the pleasure of Allah SWT, but its implementation cannot escape from its involvement in politics,
directly or indirectly. Back to the initial consistency of political communication, where the pattern of political
communication that goes on tends to follow the dynamics of politics. That is, the political system built
constantly coloring political communication. In the article Alex Sobur cites Galnor's opinion, mentioning that
"Without communication, there will be no concerted effort, and thus no politics.” In addition another statement
was found from Pye , that "... without a network (communication) capable of enlarging enlarging and
magnifying individual sayings and choices, then there will be no politics that can stretch a nation. In essence, a
political system will not be formed without political communication and influence each other. Observing the
journey of dayah cleric politics associated with the dimensions of regional and national political policy,
becomes interesting when tracing the role of the clerics in maintaining the political party. As previously
illustrated, the local party established by dayah ulema did not achieve public support for the two periods of the
elections, the 2009-2014 and 2014-2019 periods. This defeat caused the clerical party to be degraded, did not
meet the requirements to be able to return to participate in the next election and eventually had to be merged.
Ideally, dayah scholars get the full support of the community, because generally the people of Aceh who in fact
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are the majority of Muslims, place dayah clerics as role models in all aspects of life. Similarly, in the field of
politics, the society should give support to dayah ulama who play a role in it. Among the indicators that people
do not support the politics of dayah clerics is seen from the results of party votes that carried the ulama in the
election.

Il. THEORETICAL FRAMEWORK
2.1 Political Communication
In general, political communication can be defined as the process of delivering political messages from

communicators to communicant in a broad sense. Based on these definitions, then political communication has a

characteristic on the content of the message conveyed in the form of political messages that have implications

for political activity. The content of this message distinguishes the study of political communication with other
studies of communications such as education communication, development communication, and others. While

"in the broad sense" mentioned above means that the process of political communication can occur in all levels

of society and through what channels are available and can be used. Therefore, every channel of political

communication has an equally important role. Some experts define the scope of political communication as
follows:

a. Fagen: Political communication is all communication that occurs in a political system and between the
political system with the environment.

b. Mueller: Political communication is a political outcomes of social class, language patterns, and patterns of
socialization.

c. Galnoor: Political communication is the infra structure of politics, which is a combination of social
interactions in which information related to joint ventures and power relations goes into circulation.

d.  McNair: Pure political communication deals with the allocation of public resources of value (whether it is
the value of power or economic value), officers who have the power to give power and decisions in the
making of laws or regulations (whether legislative or executive), and sanctions (whether it be in the form of
rewards or fines).

2.2 Political Media Dayah Ulema

The word means is often interpreted similarly to "media” derived from the Latin "medius” meaning
"mediator”. Etymologically the means are everything that is used as a tool in achieving the intent and purpose.
In terminology, media is a tool or means used to convey a message communicator to halayak. According to
Heinich, et.al., quoted by Azhar Arsyad put forward the term medium as an intermediary that delivers
information between source and receiver. So television, movies, photos, radio, audio recording, projected
images, printed materials, and the like are communication media.According Eriyanto quoted by Irwansyah
media have the power to construct the image of something in layman's room. The implication is that the
opinions of the people formed are adapted by news outlined by the media. Through media coverage, community
education will be constructed into an opinion that will affect the discourse in society, which will ultimately
shape the community's perspectives on a case. In this case, media coverage that is categorized as big and
dominant will of course have significant implications on the discourse that develops in the society and
subsequently gives big problems also in constructing the society view following the information submitted by
the media. According to McNair there are five functions of communication media in the ideal type of
democratic society, namely:
a. The media should inform the citizens about what is happening around them
b. Media must educate so that information has significant with facts.
c. The media must have a platform for public political discourse, facilitating forms of public opinion.
d. The media gives publicity to various activities of government and political institutions as the role of

watchdog journalist.

e. Media in democratic societies serve as a channel for advocating political views.

2.3 Political Communication According to Islam

Communication in Arabic is known by the term al-ittisal derived from the root word wasola which
means ‘convey' as contained in the Qur'an Suroh al-Qasas verse 51:
Meaning; "And verily We have sent Our word (the Qur'an) unto them that they may learn."
Husain, et.al provide a definition of Islamic communication as a process of conveying messages or information
from communicators to communicants by using the principles and communication benefit contained in the
Qur'an and hadith. Then Mahyuddin Abd. Halim quoted by Gratitude Holil writes that Islamic communication
process of delivering or operating the true nature of the religion of Islam to audiences that are carried out
continuously by referring to the Qur'an and al-Sunnah either directly or indirectly, through media or special
media intermediaries, a correct general view based on the nature of religious truth and gives an impression to
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one's life in the aspect of agidah, worship and muamalah. Thus, in theoretical and practical aspects, Islamic
communication can be different from communications according to the perspective of general communication,
because the communication of Islam is based on the Qur'an and hadith that upholds the truth, when public
communication prioritizes political and material. The essence (essence) of Islamic communication is to invite
people to da'wah road that emphasizes the religious and socio-cultural values, namely by using the principles
and principles contained in Qur'an and hadith. The principle is not just a message delivery and the change of
communicant behavior, but the establishment of a network of harmony and normative normative social
interaction. This principle distinguishes the concept of communication with the perspective of Islam
communication in a Western perspective that impressed more culture boundary and many regardless of the
normative elements. In the perspective of Islamic communication, the process of delivering messages from
communicators to communicants must be conveyed honestly and in accordance with the principles contained in
the values of the Qur'an and sunnah, because that is considered in the part of worship. Application of the
principle of Islamic communication takes place between man and his God. This is the basic foundation of
Islamic communication. Two things that need to be considered as the most fundamental difference between the
communication of Islamic perspectives and the communication of the Western perspective, namely: first,
Western communication is individualistic and value-free and apparently in reality unable to build a harmonious
social system; secondly, Islamic communication is believed to have an application conception of how the
harmonious order of life and the message conveyed contain elements that lead people to the benefit of the world
and the hereafter. This value is one of the peculiarities of the study of Islamic Communication, thus becoming
part of Islamic studies. In the Islamic perspective, communication theory must be in accordance with culture and
religion.

I1l. RESEARCH METHODOLOGY
3.1 Types of Research
This type of research is qualitative research. According to Strauss and Corbin, qualitative research is a
type of research that produces discoveries that cannot be achieved by using statistical procedures or other means
of quantification (measurement). One reason researchers use a qualitative approach is that qualitative research
can reveal the phenomena that occur related to the communication politics of traditional Islamic dayah scholars.

3.2 Place and Time of Research

This research was conducted in Aceh Province associated with traditional and political religious ulema.
One of the political aspects of focus here is the aspect of political communication. Aceh province became the
study area of this study based on several reasons. Among them is the unique political journey and the heating of
the political atmosphere in Aceh province when compared to other provinces. In addition, besides the province
is known as a province of ulema producers, also many scholars who took a plunge in practical politics. The
timing of the study is from August 2017 to February 2018. The time limit is assumed that after this period there
will be a change of political color in preparing for the next political party. Of course this change will also affect
politics, where the political nuances will also display different colors.

3.3 Research Mechanism and Design

Ethnographic research proposed by W. Lawrence Neuman, with the following steps:

a. Setting Informant
Although almost everyone can be an informant, but not everyone can be a good informant. A good
informant is one who has had years of informal experience. In general, Spradley provides the limitation
that, informants should at least have an involvement in the recruitment of bureaucratic positions for a whole
year.

b. Interviewing Informants
Ethnographic interviews are a special type of speech event. W. Lawrence Neuman argues that ethnographic
interviews are more closely related to friendship. So he defines that ethnographic interviews are a series of
friendly conversations into which researchers slowly incorporate some new elements to help informants
give answers as informants. If an ethnographic interview is conducted exclusively, or incorporates an
ethnographic element with a rhythm of inquiries too quickly, then the interview may change like a formal
interrogation.

c. Making Ethnographic Notes
Beginning to collect research records, even before making contact with informants, researchers have
various impressions, observations, and decisions to note. According to W. Lawrence Neuman, if researchers
conduct research on foreign communities, it can take weeks or months before conducting systematic
interviews with informants.
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V. DISCUSSION

According to Eriyanto quoted by Irwansyah media have the power to construct the image of something
in layman's room. The implication is that the opinions of the people formed are adapted by news outlined by the
media. Through media coverage, community education will be constructed into an opinion that will affect the
discourse in society, which will ultimately shape the community's perspectives on a case. In this case, media
coverage that is categorized as big and dominant will of course have significant implications on the discourse
that develops in the society and subsequently gives big problems also in constructing the society view following
the information submitted by the media. Media is also called channel (channel), which is media or vehicle used
communicator and communicant to convey message. Media is a tool used to transfer messages from sources to
recipients. Media can be various forms, for example in communication interpersonal senses considered as a
medium of communication. In addition to the human senses, there are also communication channels such as
letters, telephones, telegrams that are classified as interpersonal communication mediums. In addition there are
also mentioned mass media such as newspapers, television and radio. In the interpersonal communication the
five senses are considered as a medium of communication. While in mass media communication is a tool that
can connect between source and receiver which is open nature, where everyone can see, read and hear it. During
this time the tendency in the use of media is a tool of mass communications. Media relating to mass
communication is classified by Emery, Ault and Agee as print or image media that carries their messages to the
desired ones. For example newspapers, magazines, books, pamphlets, billboards and express mail. Radio and
Television have dual functions that can be heard and viewed (audio-visual). According to Hafied Cangara,
certain activities and places found in rural communities can also be seen as a medium of social communication,
such as houses of worship, village halls, arisan, arts and folklore. The effect or feedback is the difference
between what the recipient thinks, feels and does before and after receiving the message. This influence can
happen to one's knowledge, attitude and behavior. Therefore, influence can also be interpreted as a change or
strengthening of belief in one's knowledge, attitude and actions as a result of receiving messages. Of the
communication elements described above, it appears that communication has a varied nature.

There are face-to-face communication, mediated, verbal, oral, written, pictorial, gesture or gesture.
Face-to-face communication, for example, can be done between a communicator with a direct communicant,
without using any media except the language as a symbol. While communication media, communicators convey
information to the communicant by using the media as a tool in conveying the message. Communicators can
also convey verbal and non-verbal messages. Verbal can be divided into two, namely speech (oral) and written
(written). While non-verbal can use gestures or gestures, such as waving hands, dwarfs eyes and so forth. Based
on direct observers, researchers in the field during the election period in Aceh has been implemented four times
in 1999 s/d 2012 dayah scholars do not use media or mass media as their political tool. There are some mass
media that is often used by dayah cleric as their political tool is print mass media, that is in the form of
newspapers, posters and banners. If researchers look inside the dayah ulam there are other media to inform to
the lower level how the role of the dayah clerics in consciously or unconsciously, the existing media are not
always used as: (1) Pulpit Lecture, (2) Tarekat, (3) Traditional Ceremony.

1. Pulpit Lecture

Of the six major religions in the world, by Max Muller divide it into two groups of religious
propaganda and non-da'wah religion. Included in the first group is Islam, Christianity and Buddhism. The
second group is Judaism, Brahma and Zoroaster. Limitations of the term to the religion of da'wah is a religion in
which there is efforts to spread the truth and invite others who have not believed it. The attempt to invite others
is regarded as a sacred duty by religion itself. As a religion of da'wah, Islam always encourages its people to
always actively participate in doing business to invite non-Muslims to embrace Islam, through da'wah. Islam
also encourages Muslims to spread and broaden the strengthening of Islamic teachings to all mankind.

Muhammad Husyn mentioned that the suggestion was set to be a task in the form of fardu kifayah. One of the

da'wah media that until now still exist through the pulpit of khutbah. Known in the life of Muslims, especially

the people of Aceh is a pulpit Friday sermons are routinely conducted by Muslims dominated by dayah scholars,
delivering his da ‘wah invites people to the path of goodness. One of the political media used by dayah scholars
to the people of Aceh is to use the pulpit media to convey moral messages as well as political messages. With
his position as a role model and role model, his advice and behavior are followed by many people, the advice
and spirit they inflamed contain philosophical values that can affect people's lives Abdurrahman Ibn

Muhammad gives a view of why the dayah scholars choose the pulpit of khutbah (especially the pulpit of Friday

sermons) as one of the political tools. This is due to several things, among others:

a. Friday sermons is a medium of Islamic propagation which is evenly distributed, meaning that the audience
(pilgrims) does not come from certain circles but from all circles. The clerics (scholars) had an opportunity
to give influence to the congregation who attended the mosque.

b. The suggestion that the pilgrims should pay attention and hear the sayings of preachers while on the pulpit.
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c. Implementation is routine and continuous because it is done every Friday. Thus within a year of the Friday

sermon pulpit is conducted 52 times.
d.  The pulpit of the Friday Khutbah is unfamiliar with circumstances and circumstances, meaning that it is

held in all circumstances. Because the Friday sermon is an obligation for Muslims.

In the context of Communication Science, the pulpit of the khutbah can be said to be part of the mass

media communication tool. This applies because the pulpit of khutbah in the process consists of a
communicator (khatib) and audience (pilgrims), both in terms of numbers and background and audience
knowledge, and takes place continuously. Communication science explains that mass media does not have a big
influence in fostering perceptions and changing the behavior of society. But the mass media has an important
role to nourish or strengthen the perception and behavior of the audience. Where communication will be
effective if messages expected to be understood and practiced by individuals or societies are delivered
repeatedly and continuously. Based on the above view, pulpit is part of mass media that can be made alternative
in da'wah Islam (especially related to learning politically politely) in this era. Political messages delivered
through the pulpit of the sermon will have a profound effect on increasing Aceh's understanding of politics.
With various forms of interesting information and educational socialization, political insights will seem closer to
the community. So that Islamic political values can be understood, understood and applied in the life of many
people.

2. Tarekat

Etymologically, the word tarekat comes from the Arabic Ath-Tariga, the plural of Tara'iqg which means:
(1) the way, the way (Al-Kaifiyyah); (2) Method, system (Al-Uslub); (3) Madzhab, stream, bow (Al-Madzhab);
(4) Circumstances (Al-Halah); (5) The high date palms (An-Nakhlah Al-Thawilah); (6) Shelter poles, umbrella
sticks (‘'Amud Al-Mizallah); (7) The noble, prominent of the clan (Sharif al-Qaum); (8) Scratches or lines on
something (Al-Khatt fis Sya'i). Meanwhile, according to the term tasawuf, tarekat means the journey of a salik
(tarekat followers) to God by purifying themselves or the journey that must be taken spiritually by someone to
be as close to God as possible. According to the term or terminology, tarekat is: the way, or the method pursued
in performing the worship, zikr and prayer that a teacher teaches to his disciple. The order is also interpreted as
the path that every Sufi candidate must go through to achieve his goal, drawing closer to God. Abu Bakar Aceh
gives a limit on the meaning of the tarekat that is the way or instructions in performing a worship in accordance
with the teachings determined and exemplified by the Prophet, companions of the Prophet, tabi'in, tabi'it tabi‘in
hereditary up to teachers or ulamacontinued connecting to the present moment. In the post-reform era of Acehah
dayah scholars who are known to practice and teach tarekat to their students is Abu Adnan Bakongan. Abuya
Muhibuddin Waly, Abuya Djamaluddin Wali, Abu Usman Krueng Kuta, Abu Hasanoel Bashri, Abu Hasballah
Nisam, Abu M. Ali Paya Pasi and some other dayah ulamas. The dayah clerics in addition to practicing tarekat
for their personal as individual worship, also practice with the community who became their congregation of
worshipers. Implementation of tarekat for pilgrims is done through activities tawajuh, seclusion and khalwat.
These three terms are always associated with the spiritual activities of a person who takes the path of Sufism to
get closer to Allah SWT, cleanses the heart and soul, controls the lust and repents of the sins that have been
done. This is done with the guidance of a leader (mursyid or khalifah), and follow certain rules that have been
established. The observation of the rules and the existence of seclusion or khalwat which must be undertaken
and carried out by tarekat practitioners, especially on the rules of obligation to obey and obey the command of
the teacher or murshid (in this case is the ulama), and some kaifiyat (ordinance) implemented on the basis of
instruction and direction of the teacher, then this fact can be said that the teacher (murshid) has its own authority
against the expert secrets (salik). The salik must be obedient and obedient to every instruction and advice of the
teacher, if you want perfection in the congregation.This phenomenon that tarekat indirectly has functioned as a
political tool for the clerics of dayah. Where some of the Acehnese people who have become tarekat experts and
really run the tarekat, in politics they tend to follow the direction of the teacher tarekat.

This means what the teacher's choice in politics then they will follow. They support and vote against a
particular party or pair of candidates based on the teacher's direction. One manifestation of the tarekat's
obedience to his master in mundane affairs, which affirms that they are not only obedient in the context of
worship alone. One characteristic of tarekat associated with politics is that recruiting pilgrims or disciples of the
tarekat is done through . Baiat is done to keep the relationship with the teacher and also with fellow students. In
addition, the movement of this tarekat has a wide network spread almost to the entire region of Aceh. A mursyid
tarekat has several representatives who recruit and lead the implementation of tarekat practice. So it can be said
that tarekat congregation is an influential network in the social structure of society. One example of the great
influence the movement and network of the tarekat had on politics in the victory of the Aceh Party (PA) in the
election One of the tools contributing to the PA was the support given by Abuya Muhibuddin Wali who was the
murshid of Tarekat Nagsyabandiyah for the whole of Aceh. His position as Chairman Mustasyar MUNA, which
became the political machine of the PA, influenced the psychology of his pilgrims' choice from all over Aceh.
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3. Traditional Ceremony

The word custom comes from the Arabic word ™ there is, ya'udu,' ‘'which contains custom meaning.
While terminologically the word custom resam is meaningful all that is related to the process of human life that
began since someone was born until death. Based on that understanding it can be understood that the custom is a
human habit that has been done by them since time immemorial and continue to be done repeatedly until now.
Habits of the human, can be individual, can also take the form of the habits of a human or by a community
community shaped ceremonies related to life from since the human was born to death. In the tradition history of
the Acehnese people the laws of sharia and custom have two dominant things influencing the dynamics and
social structure of society. In Aceh society, these two tools have an important role in fostering the identity of a
religious society. Where there is custom, then there must be a law that binds it. That the customs prevailing in
the Acehnese society should not be contrary to religious law. flour (peusijuek) is something that is commonly
done in every ceremony of resam. Which is a common sight when a lot of fresh-tasting is applied to the people
of Aceh. These include peusijuek (newborn) children, peusijuek children who will be circumcised, peusijuek
prospective brides and women, peusijuek pilgrims who want to fulfill the fifth pillar of Islam, and also peusijuek
prospective leaders. The ceremony or custom ritual of the resam for the people of Aceh has become a necessity.
They will not feel comfortable psychologically if in any activity that requires these rituals are not implemented,
therefore customary position is a part of sharia law, then every ceremony is usually led by the clerics dayah.
With this situation created an interaction of interests between them with the scholars of dayah so as to create
strong bonds of mind. Especially concerning with the ceremony of the dead. The processing of the corpse is
done by the dayah scholars, this will leave a deep mark for his family.

The peusijuek ceremony conducted by some of the dayah clerics in the customary activities, the direct

involvement of the dayah ulamas give a strong influence on the pair of candidates of local heads in peusijuek by
them, This is evidenced by the victory of the couple Zaini Abdullah and Muzakkir Manaf. Thus it is said that the
traditional ceremony becomes a tool for the Acehnese ulema as a medium to strengthen their political role.
This is what the media communication, should ulama dayah as communicator convey information to the
community as a communicant by using the above media as a tool in conveying the message. Communicators
can also convey messages verbally and non verbally. The dayah cleric (communicator) must know the opinion
of the society that is formed according to the news that exist in the society itself through the society's society
will be constructed into an opinion that will affect the discourse in society, which will ultimately form the
community's perspective on scholars in politics. In addition, many of the media that can be utilized by the cleric
(communicator) which is the view of the people of Aceh, the cleric is the place to ask. That opportunity or form
of image of the ulama can be utilized through the organs of ulama (religious institutions) that have been formed
by the community such as: (1) Acehnese Ulema Association (HUDA), (2) Majelis Ulama Nanggroe Aceh
(MUNA) (5) The Political Party, (6) Rabithah Thaliban Aceh (RTA), (7) Unity of Dayah Inshafuddin (PUDI)
Unity of Dayah,

V. CONCLUSION
In the tradition history of the Acehnese, laws of shari'a and custom have two dominant factors
influencing the dynamics and social structure of society. In Aceh society, these two tools have an important role
in fostering the identity of a religious society. Where there is custom, then there must be a law that binds it. That
the customs prevailing in the Acehnese society should not be contrary to religious law. Ulema has a very
important role in a society using some media communication in Bireuen, Aceh.
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